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From HOne Nation" in the Northeast
to HNew Nation" in the Northwest:
A Look at the Emergence
of the Metisl

OLIVE PATRICIA DICKASON

The mixing of the races, as the cliche would have it, began in
North America as soon as Europeans and Amerindians met; it
was another manifestation of a universal phenomenon that was
re-experienced under the particular conditions of the New World.
But the universality of the event in its biological sense was not
matched by a corresponding generality in its social and political
aspects. In this regard, racial intermixing was as individual as
the societies experiencing it. In the New World, such powers as
Portugal and Spain accepted it as an inevitable consequence of
colonization and sought to deal with it by integration and assim
ilation. France also sought to assimilate Amerindians, but added
her own dimension by trying to use racial intermixing as an
instrument of empire. In so doing, she unwittingly helped to
prepare the way for a phenomenon which she not only did not
want, but would have disapproved of thoroughly: that is, the
development, among the Metis of the Canadian Northwest, of
the sense of a separate identity, the spirit of the "New Nation."

Although in Canada today, the Metis are identified with the
West, specifically with the three prairie provinces (Manitoba,
Saskatchewan and Alberta), it is doubtful that there was any
more mixing of the races, in a biological sense, in those regions
than in the East or on the West Coast. In fact, the reverse may
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well be true, at least as far as the East is concerned; Jacques
Rousseau, eminent Quebec biologist, claimed in 1970 that 40%
of French-Canadians could find at least oile Amerindian in their
family trees. 2 What did not occur on either coast or in the St.
Lawrence Valley was the emergence of a clearly defined sense
of separate identity, of a "New Nation:' In comparing the Metis
of the Northwest with those of the Northwest (principally Red
River, but also Hudson Bay and the Great Lakes), the question
immediately presents itself: why did a "New Nation" arise in
the latter region but not in the former? And why do we never
hear of the Metis on the West Coast? For that matter, why do
we practically never hear of Metis in the Northeast?

The invisibility of the eastern Metis has been abetted by his
torians who write as though they never existed.3 Until recently,
this has been particularly true of Quebec historians, culminat
ing with Lionel Groulx, who denied the existence of Metis within
the contemporary French-Canadian community.4 Although such
attitudes are now changing,5 old ideas die hard. For instance,
such an eminent historian as Marcel Trudel, while acknowledg
ing that some metissage did occur, based his estimate of its
extent in 1663 on what he could find explicitly stated in the
official record;6 in his opinion, intermarriage fell into disfavor
in New France because of the bad quality of the offspring. 7 Some
nineteenth-century historians found even less evidence of inter
mixing. Emile Salone, using Cyprien Tanguay's genealogy as
his guide, uncovered only four French-Amerindian marriages
in the St. Lawrence colony during the seventeenth century.
Generally, he wrote, such marriages were not tolerated as the
influence of the missionaries was against it: "This did not mean
that there were no infractions of the rule, but that they were
without consequence. Metis children were left to the tribe, and
so lost to the colony:'9 This was the prevalent belief; another
expression of it was Abbe Joseph-A. Maurault's theory that the
Malecite of St. John's River were the mixed-blood descendants
of fishermen from St. Malo, who had left behind their children
by Native women. It is an argument that has been picked up
by Lucien Campeau today. 10 The major exception to such cogi
tations among nineteenth-century French-language historians
was expressed by Rameau de Saint-Pere, who published in Paris.
In his study of the French in Acadia, he attempted to assess the
role of metissage. ll It was not a line of thought that has been
continued by Naomi Griffiths, a contemporary English-Ian-
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guage historian of Acadia. Even though she concedes that
Amerindian skills were passed on to European settlers and that
"occasionally an Indian woman would be absorbed into an Aca
dian village through marriage;' she produces only two docu
mented cases of this. 12 She does not even mention Jean-Vincent
d'Abbadie, Baron de Saint-Castin (1652-1707), the best-known
of the "Indianized" Frenchmen of Acadia, whose half-Abenaki
son, Bernard-Anselme, became a celebrated forest fighter in the
French causeY This reluctance on the part of Canadian histo
rians to acknowledge metissage in the Northeast becomes all
the more anomalous in the face of their ready acceptance of this
phenomenon in the Northwest. Thus they reduce to irrelevance
the fact that France officially supported "one race" in Canada
throughout the seventeenth century.

What the historians are reflecting, even at this late date, is the
profound dichotomy between official policy and popular myth.
This was particularly striking during the period of official
encouragement of intermarriage;14 even then social attitudes
toward metissage were at best ambivalent. There were always
strong feelings against it in certain sections of society on the
grounds that it adulterated the purity of the blood, leading to
deterioration. Europeans brought such attitudes with them across
the Atlantic as part of their cultural baggage, which they had
inherited from the days of the Renaissance and earlier. It was
an aspect of the prevalent belief in absolutes: the pure, white
and good were seen as being at the top of the world hierarchy,
while the impure, black and evil were at the bottom. IS In prac
tice, this was at least partially countered by the natural interest
of some fathers in their children, even though mixed-blood, and
their desire to have them carryon family farms and enterprises.

All of this, of course, raises questions as to the nature of early
contacts between Europeans and Amerindians in the North
east, Northwest and on the West Coast, of how they compare
with each other, and why they appear to have developed along
different lines. The focus of this paper will be on the first two
regions, as it was in the Northeast that contacts first occurred
in Canada, in large measure establishing the pattern for what
was to happen in the Northwest. The West Coast presents a
separate picture, as contact there not only occurred much later,
but also without an element that was so important in the other
regions-the French.
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"Our young men will marry your daughters, and we shall be
one people;' Samuel de Champlain (c1570-1635), "Father of New
France;' is reported to have said on two occasions. 16 This much
quoted remark, which seems to fly in the face of European devo
tion to hierarchy based on "purity of blood;' has been cited
frequently as an example of Champlain's enterprise and toler
ance in dealing with Amerindians as he set about establishing
France as a colonial presence in North America. Without dimin
ishing Champlain's achievements, it can still be pointed out that
such an approach was neither original with him nor particular
to him. It was a general French colonial policy at the time,17 a
logical position in view of the fact that in the early seventeenth
century, France, as well as Europe generally, was still recovering
from the demographic disasters of the Black Death during the
fourteenth century. In the seventeenth century, a direct rela
tionship was perceived between a nation-state's power and the
size of its population; France, aspiring to continental pre-emin
ence in Europe, needed her people at home. Thus she was sus
picious of sending out citizens to colonize distant lands, as that
was viewed as depopulating the mother country. The alternative
would be to send out a small core of people who would inter
marry with indigenous populations, producing, as it were, on
the-spot Frenchmen overseas. It was with such a goal in mind
that the charter for the Company of New France included in its
Article 17 provision that

The Savages who will be led to the faith and to profess
it will be considered natural Frenchmen, and like them,
will be able to come and live in France when they wish
to, and there acquire property, with rights of inheri
tance and bequest, just as if they had been born
Frenchmen, without being required to make any dec
laration or to become naturalized. 18

Such a policy indicates that when a compromise with the
prevailing hierarchical view was necessary, spiritual conformity
was given priority over race. In the case of New France, this
compromise was eased by the widespread and persistent belief
that Amerindians were really white, turning brown because of
certain practices. 19 Consequently, France saw her immediate
problem with Amerindians as one of evangelization, to pave
the way for assimilation; this contributed considerably to her
great missionary drive in the seventeenth century. During her
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first decades in North America, whether in Acadia or along the
St. Lawrence Valley, few Frenchwomen hazarded the dangers
of the Atlantic crossing.20 There was no alternative to some
intermarriage at least for the colony to have struggled through
those first years. 21 Such a course would have been dictated as
much by problems of survival in an unfamiliar and difficult
climate as by the shortage of Frenchwomen. An Amerindian
or, later, a Metisse wife, had obvious advantages over her Euro
pean counterpart. It was a pattern that was repeated by the
English when they established themselves on Hudson Bay later
in the same century, despite determined efforts from London
to prevent it. 22 It was also a pattern that the French had already
developed in another context in Brazil, where they had estab
lished interpreters among Amerindian peoples, who had inter
married with them and thus confirmed the trading alliances by
which the French were challenging the Portuguese claim to the
territory. However, this had been achieved at the cost of French
citizens "goin~ native;' which officials now sought to avoid in
New France. 2 Viewed in this light, the position of Sulte and
Salone, not to mention Groulx, is more indicative of nineteenth
century attitudes than it is of seventeenth century facts.

The silence as well as the ambiguity of the record presents a
problem for the historian. If, on the one hand, it is unrealistic
to deny that metissage occurred within French communities
(particularly in Acadia) on the grounds that it was so seldom
recorded as such, on the other hand it is extremely difficult, if
not impossible, to determine just how prevalent it was.24 The
rarity of recognizably recorded intermarriages could be related
to the probability that many of them would have taken place a
la fafon du pays-that is, according to the Amerindian way;
apparently this sometimes happened even among those who
more or less lived within the French colony.25 Such unions would
have incurred disapproval at official levels whatever their accep
tance (or non-acceptance) at others, not so much because they
involved Amerindians as because they had happened outside
of Christian practice. That was the truly shocking aspect of the
situation during the seventeenth century, particularly for a France
in the throes of the Counter Reformation: the fact that French
men, raised in the true Christian faith, "became Savage simply
because they lived with them:,26 It was a phenomenon which
drew considerable denunciation from authorities; the very prev
alence of such thunderings suggests the extent of the problem.27
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Missionaries worked hard to counteract it, not so much by
opposing intermarriages as such, as Salone wrote, but by bap
tizing Native brides of Frenchmen, preferably before marriage;
otherwise, regularizing unions in accordance with Christian rit
ual and seeing that the children were baptized and raised within
the colonial community. The overriding need was for man
power, which would have led to many such children becoming
French as far as the record was concerned. "Children are the
wealth of the country," a visiting French surgeon observed in
1700.28 There was also adoption. Particularly in the seventeenth
century, colonial policy encouraged French families to take in
Amerindian children and raise them as their own; as with the
mixed-bloods, there is almost no way of detecting this in the
documentation, unless explicitly acknowledged.

The dearth of direct record is to some extent counterbalanced
by indirect evidence. This is especially true for Acadia. For
example, an eighteenth-century memoir on Acadia refers cas
ually to Amerindians and "children of the country accustomed
to going with the savages:,29 Col. Samuel Vetch, second English
governor of Port Royal, noted in 1714 that as the Acadians had
contracted marriages with Amerindians who had converted,
they had a strong influence over them.30 An anonymous letter
published in London in 1758, purporting to be from a "Mons.
de la Varenne;' claimed:

We employ besides a much more effectual method of
uniting them to us, and that is, by the intermarriage
of our people with the savage women, which is a cir
cumstance which draws the ties of alliance closer. The
children produced by these are generally hardy, inured
to the fatigues of the chace [sic] and war, and turn out
very serviceable subjects in their way. 31

Later in the same letter there is a description of Acadians, who
had recently been dispersed by the English:

They were a mixed breed, that is to say, most of them
proceeded from marriages or concubinage of the sav
age women with the first settlers, who were of various
nations, but chiefly French.32

That point had already been made by Pierre Antoine Simon
Maillard (1709-1762), "Apostle to the Micmacs;' who had writ
ten in 1753 that he did not expect more than fifty years would



From "One Nation" 7

elapse before the French colonists were so mixed with the Mic
macs and Malecites that it would be impossible to distinguish
them. 33 Acadians appear to have been well on the way toward
realizing the official goal of U one race:'

Such mixing would have been reinforced by the exigencies of
the fur trade, which was the economic reason why the colony
had been established in the first place. The trade, which remained
the principal economic activity for the colony throughout the
French regime, functioned best when certain formalities were
observed. Not the least of these was intermarriage; Amerindian
society, with its stress on kinship, much preferred this type of
relationship as a basis for its trading alliances.

A contemporary description of such an arrangement tells us
that

When a Frenchman trades with them [Amerindians
in this case, Ottawa], he takes into his services one of
their Daughters, the one, presumably, who is most to
his taste; he asks the Father for her, & under certain
conditions, it is arranged; he promises to give the Father
some blankets, a few shirts, a Musket, Powder & Shot,
Tobacco & Tools; they come to an agreement at last, &
the exchange is made. The Girl, who is familiar with
the Country, undertakes, on her part, to serve the
Frenchman in every way, to dress his pelts, to sell his
Merchandise for a specified length of time; the bargain
is faithfully carried out on both sides. 34

Historians of the fur trade in the Northwest will recognize
this description, as it so closely parallels what happened in that
region at a later date. In the eastern trade, no less than in that
of the Northwest, women played a vital role, both because of
their family connections and because of their particular skills.
Only recently have historians begun to pay attention to this
fundamental aspect of our early history, and then mainly in
connection with the much better documented Northwest. 35

Such an arrangement for accommodating fur traders was
facilitated by attitudes of Amerindians toward marriage. While
kinship was all-important to them, they did not consider mar
riage as such to be necessarily permanent, particularly if no
children were involved. Besides, polygyny was an integral part
of their social and economic framework. As far as they were
concerned, it was perfectly acceptable for a European trader to
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take one of their women to wife even if he were known to have
another back in his own community. Inevitably, such arrange
ments developed, not only within the framework of the fur
trade, but also within that of military alliances: two outstanding
French envoys who had concurrent French and Amerindian
wives were Paul Le Moyne de Maricourt (1663-1704) with the
Onondaga and Louis-Thomas Chabert de Joncaire (c1670-1739)
with the Seneca.36

This was one of the principal aspects of the "disorderliness"
and "libertinage" which aroused the concern of missionaries,
rather than intermarriages as such, which they generally sup
ported as long as their rules were obeyed. Jesuit Paul Le Jeune's
relation for 1637 tells of a delegation to Huronia to ascertain
"whether it would be acceptable to them that some of our
Frenchmen should marry in their country as soon as possible:'
This drew the response from the Huron, "... those Frenchmen
who had resolved to marry were free to take wives where it
seemed good to them; that those who had married in the past
had not demanded a general council for the purpose but that
they had taken them in whatever way they had desired:,37 This
was precisely what was worrying the French:

The Father replied to this that it was very true that the
Frenchmen who had hitherto married in the country
had not made such a stir about it, but also that their
intentions were far removed from ours,-that their
purpose had been to become barbarians, and to ren
der themselves exactly like them. He said that we, on
the contrary, aimed by this alliance to make them like
us, to give them knowledge of the true God, and to
teach them to keep his holy commandments, and that
the marriages of which we were speaking were to be
stable and perpetual; and he laid before them all the
other advantages they would derive therefrom.38

In other words, the French were not fully in control of the
situation. Something of their feelings in this connection can be
seen in their reaction to the Mohawk chief known as the Flemish
Bastard, whom they described as "the monstrous offspring of
a Dutch Heretic Father and a Pagan woman;'39 and in their
difficulties in controlling their own coureurs-de-bois. In this cul
tural contest, Amerindian societies displayed an unexpected
strength, which in the eighteenth century caused French offi-
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cialdom (as distinct from the missionaries) to turn against inter
marriage as such.

Despite such difficulties, to assume that mixed marriages
always resulted in assimilation to the Amerindian side is to fly
in the face of what little evidence has survived. The best known
case is that of the Baron de Saint-Castin, who came to New
France as an ensign with the Carignan-Salieres Regiment in
1665 and stayed to marry Marie-Mathilde Madokawando (whose
Amerindian name was Pidianske, unless sisters were involved).
She was the daughter of an Abenaki chief, apparently a beau
tiful and accomplished woman. The baron elected to live in the
land of his in-laws; in spite of that fact, he not only never lost
his French connection but became extremely valuable to it, a
tradition that was carried on by his sons, most prominently by
Bernard-Anselme, but also by Joseph. 40 Several of Jean-Vin
cent's children (he had at least eleven) married into well-estab
lished French families, some of whom, such as the Mius d'En
tremonts and the Damours, had other connections with
Amerindians. 41 In fact, a granddaughter (Marie Anselme, oldest
daughter of Bernard-Anselme) married into lesser nobility in
FranceY In 1709, Jeanne Mius d'Entremont married Louis Du
Pont Duchambon, who was acting governor of Louisbourg dur
ing its siege by New England troops, 1744-1745. For a while
she acted as official interpreter for Micmac, until the chiefs
objected to the presence of a woman during their delibera
tions. 43 Charles Saint-Etienne de La Tour (1593-1666), another
leading French settler in Acadia, had three daughters by an
unnamed Micmac woman, whom he had married in 1626. Two
of them became nuns, but the third, Jeanne, married Martin
Aprendestiguy, Sieur de Martignon, who later became the pro
prietor of Fort Latour on the Saint-John River. In 1686 their
daughter Marianne married Guillaume Bourgeois, a Port Royal
merchant who was the son of Jacques, a surgeon and the foun
der of Beaubassin.

Still another example is that of Richard Denys, Sieur de Fron
sac (c1654-1691), son of the pioneering Nicolas Denys. Richard
married Anne Parabego, by whom he had a son, Nicolas, and
a daughter, Marie-Anne. The son, who became Sieur de Fronsac
in 1682, in his turn married an Amerindian woman who pre
sented him with three children; however, they died in a fire in
1732. The family continued through Marie-Anne, who married
a Quebecker.
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A family that became noted for its interpreters was launched
by schooner captain Claude Petitpas (c1663-1731/1733), son of
the Sieur de Lafleur, when he married Marie-Therese, a Mic
mac, in 1686. They had seven children. Their son Barthelemy
established himself at Port Toulouse, a convenient location for
his work as official interpreter at Louisbourg. Another member
of the family, Louis-Benjamin, worked with Father Maillard. 44

Such evidence speaks for itself. The Quebec church declared
the Micmac to be all Christianized by the end of the seventeenth
century, although the quality of their Catholicism was not beyond
doubt. 4S But the fact that they were considered to be at least
officially Christian would have meant one less barrier to inter
marriage. The colony's perennial need for manpower would
also have ensured official efforts to keep the resultant children
within the French community. This was particularly the case
after the establishment of royal government in 1663. Jean Talon
(intendant 1665-1668 and 1670-1672), even considered the fea
sibility of police action to prevent Amerindian women from
nursing their children for extended periods. He saw this practice
as inhibiting re~oduction,an "obstacle to the prompt formation
of the Colony:' There is no evidence that this suggestion was
acted upon.

Official support for "one nation" also produced results in the
St. Lawrence Valley. In 1638, Jesuits gave four arpents of cleared
land to two Amerindian girls about to marry Christians; the
next year, "a worthy and pious person" gave 100 ecus for the
wedding of a 'young Savage girl soupht in marriage by a young
Frenchman of very good character:" However, the earliest such
marriage at Quebec for which we have an actual record is that
of Martin Prevost (c1611-1691), a settler who married Marie
Olivier Sylvestre Manitouabeouich in 1644. They had nine chil
dren. Probably the most prominent of such marriages was that
of Pierre Boucher, Sieur de Grosbois, captain and later governor
of Trois Rivieres (1651-1667), who married Huron Marie Oue
badinskoue (also referred to as Marie-Madeleine Chrestienne)
in 1649. She was one of the small group who had been educated
by the Ursulines. However, she died in her first childbirth, and
her baby did not survive. Boucher then married Jeanne Crevier,
of the family that was deeply involved in the fur trade.

Another product of the Ursulines, Catherine Annennoutauk,
"Creature de Dieu," was provided with a dowry of 260 Iivres on
the occasion of her wedding in 1662 to Jean Durand. This union
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proved more fruitful, producing three children. In fact, Cath
erine survived her husband to marry another Frenchman, Jacques
Couturier, in 1672, by whom she had five children. 48 Also
recorded in 1662 was another wedding involving a dowry, that
of Huron Marie-Felix Arontio to Laurent Dubocq. The bride's
dowry was for 500 livres, and had been provided by her mother,
"an excellent Christian:,49 This union was blessed with seven
children.

Official encouragement became more systematic in 1680, when
3000 livres were budgeted to provide dowries of 50 livres each
for French and Amerindian girls who married Frenchmen. Offi
cialdom had apparently acceded to persistent pressure from the
Jesuits, who had been lobbying for such a measure for some
thing like half a century. One of the benefits they had seen
resulting from official support was greater marriage stability.50
But support, even when official, did not produce the results the
Jesuits had so confidently forecast. Few claimed the money, and
officials were soon complaining that Amerindian girls were not
marrying into the colony. 51 The dowries remained in the budget
until 1702; His Most Christian Majesty also provided 1,000 livres
annually to pay women to teach Amerindian girls French house
hold skills with a view to making "marriages customary between
these girls and the French:'52

In spite of disclaimers concerning Amerindian marital pref
erences, not to mention those unclaimed dowries, mixed mar
riages were recorded more frequently toward the end of the
century than at its beginning. Not, as those officials who still
supported "one race" had hoped, within the settled areas where
French civility more or less prevailed, but on the frontier of the
"Old Northwest"-the area of the Great Lakes and the Ohio
Valley. Most of the Frenchmen established in this region by the
turn of the century were reported to have taken Amerindian
wives. The much-publicized irregularities of frontier life to the
contrary, missionaries did find something to approve of in this
situation, which after all represented a measure of success for
the "one race" they had been working for ever since their first
days in Acadia. Father Julien Binneteau wrote from the Illinios
country in 1669:

There are also some women married to some of our
Frenchmen who would be a good example to the best
regulated households in France. Some of those who
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are married to Savages manifest extraordinary care in
maintaining piety in their families. 53

However, by the early 18th century, opposition to intermar
riage was growing. On the official level, this reflected the dif
ficulties the French were having in maintaining alliances in the
Old Northwest; in that region at least, "one race" was proving
to be of doubtful value as a political instrument.54 Socially, a
certain ambivalence had always been present, as we have seen.
For instance, when the elder Baron de Saint-Castin died in 1707,
a lawsuit was launched by relatives in France who claimed fam
ily lands and titles on the grounds that his marriage had not
been legitimate, despite abundant evidence to the contrary pro
duced by colonial authorities. Bernard-Anselme was only par
tially successful in maintaining his claim. In Quebec on military
service in 1718, Claude-Michel Begon de La Cour permanently
damaged whatever career potentialities he would have had in
France by marrying Marie-Elizabeth de La Morandiere, known
as "la iroquoise:'55 He did well in Canada, however, first as an
officer, and finally, in 1743, becoming governor of Trois Rivieres.
Another scandal erupted in 1754 when an ensign serving at
Louisbourg married a Mettisse without his commanding offi
cer's consent. Part of the objection in this case was that the girl's
mother, Irene Mius d'Entremont, had issued from a union that
had not been sanctified by Christian ritual. 56 Thus, in spite of
individual exceptions, neither official encouragement nor eco
nomic necessity ensured social acceptance. One can reasonably
assume that such acceptance was probably greatest during the
seventeenth century, particularly when the colony was first being
established. As for the intensifying climate of official opposi
tion, it manifested itself in the Old Northwest in a regulation
restricting the right of Amerindian women to inherit their French
husbands' property. This was followed in 1735 by an edict
requiring the consent of the governor or commanding officer
for all mixed marriages. 57 Thus foundered the ideal of "one
nation:'

The establishment of the French in the Americas had been a
long and difficult process, involving much trial and error. The
first French attempt to colonize on the St. Lawrence-that of
Cartier-Roberval in 1541-1543-had ended in failure. Subse
quent attempts to establish in Brazil and "Florida"-including
part of the Carolinas--had met with a no better fate. 58 In ana-
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lyzing these disasters, the French had concluded that, among
other things, there had not been proper co-operation with
Amerindians. This was particularly true in Canada where an
unfamiliar and intimidating climate and seEaration from the
mother country by a difficult ocean crossing59 put a premium
on native survival skills. By the time the French settled per
manently in Acadia, they had a lively appreciation of the advis
ability of keeping on good terms with the Natives, and that they
lived up to this is attested by their record with the Micmac,
Malecite and Abenaki. Their bonds of friendship with these
Peoples lasted as long as the French maintained a presence in
North America. For a century and a half French and Amerin
dians lived and fought side by side in a symbiotic relationsh~

that is without parallel in the colonial history of North America.
This relationship appears to have been encouraged by the fact

that French and Amerindian developed mutually reinforcing
lifestyles in Acadia. The fur trade, of course, called for coop
eration between the two Peoples wherever it was carried on.
Farming, which usually had the opposite effect, in Acadia
developed harmoniously as French farmers utilized tidal flats,
lands of little interest to Amerindians. 61 The result was that the
French agricultural settlement did not infringe upon the Amer
indian way of life; until the dispersal of the Acadians by the
British, friction between the two groups rarely reached the point
of violenceY Another factor strongly encouraging this happy
state of affairs was their frontier situation in the prolonged con
frontation between English and French. A common enemy in
dangerously close proximity did much to encourage good rela
tions between allies and blood relatives.

It also did much to discourage the emergence of the Metis as
a separate group. The tensions of protracted frontier warfare,
lasting until the final defeat of the French in 1760, polarized the
racial situation in Acadia even as it encouraged good relations.
In other words, the children of mixed unions tended to inden
tify with either the French or the Amerindians rather than con
sidering themselves as a separate entity. This would have been
particularly true for the men. 63 The two areas where Metis her
itage as such would have given them an advantage, the fur trade
and diplomatic relations with Amerindians, provided only lim
ited opportunities in the East during the latter part of the sev
enteenth and first half of the eighteenth centuries. Other occu-
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pational fields, particularly prestigious ones such as the
missionary and military, demanded identification with the
French.64 The alternative would have been to join allied Amer
indian guerrillas in their "petite guerre" against the English,
which would have meant identification as Amerindian. If they
stayed within the colony in any other occupation, Metis would
have been considered French. The British take-over of Acadia
in 1710, which became official with the Treaty of Utrecht of 1713,
did not alter this. Thus the Acadians, even as they cited their
blood ties with the Amerindians as one of their reasons for not
taking the oath of loyalty insisted upon by the British, never
thought of themselves as anything other than French. With the
aid of missionaries, French officialdom worked hard to encour
age this sense of identity. It was not a conviction that was
wholeheartedly shared by the British, who profoundly dis
trusted Acadian-Amerindian connections. 65

The situation was somewhat different in the Old Northwest,
and much more so in the Far Northwest. To begin with the
former: while the Ohio Valley, like Acadia, was a disputed fron
tier area, it was even farther removed from the centers of colo
nial government. On the face of it, such a state of affairs should
have encouraged French-Amerindian alliances, as it had done
in Acadia. However, the English by this time had become more
knowledgeable in dealing with Amerindians, and were able to
prevent the French from consolidating their position with the
peoples of the region; what alliances the French succeeded in
establishing were never as firm as their earlier partnerships had
been in Acadia. 66 Consequently, the forces influencing the Metis
to identify with either French or Amerindian were much weaker;
instead, they began to look upon themselves as representing a
distinctive blend of two cultures. This was encouraged by the
overriding importance of the fur trade, more so than it had ever
been in Acadia. It put a premium on the services of the Metis
who had grown up in the trade and who were qualified uniquely
to carry it on.

There was also the fact that Anglo-French rivalries placed them
in a good bargaining position. A feeling of economic and cul
tural self-esteem expressed itself in dress, which became a dis
tinctive blend of Amerindian and French. The Metis of the "Old
Northwest" were a short step from the "New Nation:' But it
was a step that was never taken, as it was forestalled by the
rush of settlement.
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Instead, it was in the Far Northwest that a sense of separate
identity finally crystallized.67 It was only there that appropriate
conditions were found: isolation, slowness of settlement, and
the enduring importance of the fur trade.68 In this context, French
English rivalries encouraged the new spirit, contrary to what
their effect had been in the East. The fur trade allowed it to be
born; the isolation, far from the puII-and-haul of intercolonial
warfare (except, perhaps, for the period 1670-1713 on Hudson
Bay; which did not involve Amerindians), aIIowed it to develop.
When settlers finaIIy arrived at Red River in 1812, they were too
few to overwhelm this spirit; instead, their presence was the
catalyst which transformed mild awareness into conviction. From
that point, the Metis knew they were a distinct People with a
way of life that was worth defending. Although Canadian his
torians have attributed this phenomenon to the machinations
of the North West Company,69 the process was actually much
more profound and complex than such an explanation allows
for. There is no doubt, however, that the North West Company
encouraged the situation for its own ends.'o

To consider briefly the West Coast before concluding, Amer
indians and Europeans met and interacted there from the latter
part of the eighteenth century. However, the particular condi
tions required to create a separate Metis identity either were
non-existent or not in place long enough to produce such a
result. To begin with, the climate was such that special survival
skiIIs did not need to be learned; secondly; the fur trade (at least
on the coast) was dominant for less than a century, soon giving
way to agricultural settlement, to be augmented later by gold
rushes. Europeans and Amerindians never developed the kind
of symbiotic relationships they had achieved in other areas, which
meant that there was never any question, officiaIIy or otherwise,
of encouraging mixing of the races. This is not to say that inter
marriage did not occur, but that it was without official support.
Neither did colonial rivalries produce alliances with Amerin
dians, as they had on the East Coast and in the Old Northwest;
indeed, the very suggestion of such a possibility by that ex
furtrader, Governor Sir James Douglas, aroused considerable
unease on the part of the settlers71 There never was any fight
ing side by side against a common enemy. Rather, what fighting
there was occurred between Amerindians and the White com
munity, with colonial authorities applying heavy-handed "jus
tice:' It is not surprising that under such circumstances there
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was very little Amerindian influence noticeable at all on colonial
society, despite the fact that Douglas's wife, Lady Amelia, was
a Metisse. The only area where such influence was destined to
become appreciable at a later period was in the visual arts.

To sum up: France's initial policy of creating one race in New
France may have very largely failed, but what it did do was to
set in motion a train of developments which eventually culmi
nated with the emergence of the "New Nation" in the Far North
west. In Acadia and Quebec, the tendency was for Metis to
identify with one side or the other; if it did not eliminate Amer
indian cultures as the French had hoped, it at least kept their
Peoples in alliance. In the Old Northwest, a sense of separate
identity began to manifest itself on the part of the mixed-blood
inhabitants, but became submerged in the sweep of events fol
lowing the establishment of the United States. It was in the
Canadian Far Northwest that conditions allowed for the devel
opment of a "New Nation;' destined to collide with the new
confederation, Canada. This was not at all what centralist French
authorities had envisioned when they had declared in 1627 that
Christianized Amerindians were to be considered fully French
man. The original concept of "one people" had, through the
course of time and the pressures of unforeseen circumstances,
produced instead a "New Nation:'
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