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their way from Chicago to San Diego via K-town (or Kayenta). Standing
amidst a landscape peopled with red sand cliffs, dry mud washes, sheep, and
jackrabbit burrows is a Burger King restaurant. Inside, John tells us, it is “like
walking into a Life magazine / pictorial of the Southwest.” Navajo grand-
mothers in velvet dresses are flanked by black-and-white photos of Navajo
Code Talkers, while a little girl plays with a Pocahontas figurine, one of “the
tiny exploitations” of Native life. She, like countless other Navajo girls,

must walk the Long Walk—
without a map, they walk from

Ft. Defiance to Bosque Redondo
which is their same journey
through life, the corn pollen path
over the reservation and past
every modern man-made city.

John’s poetry gives voice to all those caught up in the tangled web of
Native postmodernity. A quick glance at his Web site reveals a second book
underway—if the first is any indication, it will be well worth the wait.

Stephanie Fitzgerald
University of Kansas

Long Journey Home: Oral Histories of Contemporary Delaware Indians.
Edited by James W. Brown and Rita T. Kohn. Bloomington: Indiana University
Press, 2008. 448 pages. $34.95 cloth.

Long Journey presents oral histories derived primarily from individuals
descended from the peoples called Delaware Indians. Earlier versions of
some of the narratives provided here appeared in Rita Kohn’s Always a People:
Oral Histories of Contemporary Woodland Indians (1997; see Becker review 1999,
Journal of American Folklore, 112). Kohn now has joined with a colleague in the
journalism program at Indiana University to produce a lavish volume focusing
on statements made by descendants of some of the many Native peoples who
once lived in the northeastern woodlands. A brief introduction is followed by
four sections, each of which contains a series of “interviews” from a specific
recent period. The order of presentation of these “histories” within each part
is alphabetical. Part 1 includes ten accounts derived from the Indian Pioneer
Collection, originally recorded as part of a 1936 Works Progress Administration
project. Part 2 includes only three accounts, derived from tapes made in 1968
by Katherine Red Corn. Part 3 includes two interviews conducted in 1995 by
Kay Wood as part of a doctoral research project. Part 4, filling three-fourths
of this volume, is composed of thirty-one histories collected by the editors
between 1998 and 2004 (103). Interspaced throughout this volume are some
ninety-five recent color photographs and plates by James Brown. These vibrant
illustrations provide an impressive visual record of a re-created “culture,” but
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their random placement, like the occasional footnotes, gives a picture-book
quality to this thick volume.

The Brown and Kohn interviews focus on people with varying degrees of
Native ancestry, including Don Collier, the “Delaware gift shop manager,” and
James Rementer, the “Language project director” (155, 275). Rementer has
spent decades in an effort to preserve a language whose last Native speakers
were alive when he began. Rementer’s contribution, and many of the others,
describes how he came to be identified as a “Delaware.” Note is made of “the
James Rementer archive of oral histories” but not how it relates to the versions
included here or how to access these records for comparative material (71).

It is not clear how these accounts were selected. The oral histories that
are included in part 4 reflect a small subset of living people who are of
Delaware descent. In Kohn’s Always a People eleven Delaware, or “hyphenated
Delaware,” are among the forty individuals represented. Accounts by several
of these eleven also appear in this volume, with some interesting differences
in versions recorded only five or six years apart (see, for example, Michael
Pace and Curtis Zunigha). Leonard Thompson’s important earlier account
includes information on peyote rituals that are absent from the narration
that appears here. In this volume Jacob (Jake) Sears appears in photographs
on the dust jacket and pages 39 and 40 but without a history. Details of his
kinship (his parents are DeAnn Ketchum and Andy Sears, his mother’s sister
is Kala Ketchum Thomas) can be gleaned from the histories, but a genealog-
ical chart would be helpful. “We just feel a kinship” is how Don Collier begins
his narrative (155). Collier’s cultural connection may be as remote from the
Native speakers as that of Jake, who has an identity formed by powwows and
other re-created activities.

The “journey” of the title could refer to the migration of three tribes
from the Delaware River valley region. Those peoples all spoke what I call
Delawarean languages, a subset of the Algonquian language family. After
1750 these peoples were all commonly referred to as “Delaware.” The five-
page introduction by Deborah Nichols-Lederman and James A. Rementer
offers “historical information about the Lenape” (xxiii). This is a peculiar
tale assembled from records relating to several peoples. Rementer affirms
that these three tribes spoke separate “dialects,” or “languages” as he also
calls them (278). These three separate tribal entities were recognized as
representing distinct cultures long after members of each of these tribes sold
their lands and left their aboriginal homelands. Not all left. Like the story of
the creation of “the Delaware Nation,” the fiction of “forced migrations” of
Native peoples from Pennsylvania and New Jersey prior to 1750 is a modern
myth, as may be the “forced removal” from the White River area of present
Indiana (xiv, xxiv). The focus here is on modern individuals, most of them
living in the Bartlesville, Oklahoma region, who had ties to one or another of
the Native groups once resident in Indiana.

Who were these people? The three tribes included the Lenape, the
Munsee, and the people whom the English called “Jerseys,” recently identi-
fied by a Native name (Lenopi). Although all Lenape might be considered
to be Delaware, not all Delaware are considered to be Lenape. The Delaware
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of the Anadarko, Oklahoma area may be the descendants of Lenape bands,
but no studies of their language or culture history has provided kin ties with
peoples living in the Bartlesville area. The Bartlesville-area Delaware may
be the direct descendants of Lappawinsoe, Tishcohan, and Teedyuscung,
all of whom were members of the Toms River, New Jersey band of Lenopi. I
have traced Lenopi genealogies from the seventeenth century to the 1750s
(Becker, “The Moravian Mission in the Forks of the Delaware,” Unitas Fratrum,
1987, 83-172), but thereafter the linkages remain unclear. The Lenopi may
be those Delaware who often were linked with the Shawnee after that date.
Don Secondine’s note that his family is both Delaware and Shawnee may
provide an important clue to their kin lines.

As Secondine correctly notes, when his “grandfather, Henry Secondine,
was chairman of the tribe” the leaders were not called chiefs (295). When
I visited the Bartlesville area in the 1970s I was a guest of Belva and Henry
Secondine and witness to the process by which tribal leadership was being
wrested from Henry’s capable hands. The interlopers not only took power,
but also they began to fashion a culture history that best suited their political
goals. The recent efforts by some of these people to rebrand the Delaware as
Lenape are reflected in this volume. The term Lenape has only recently been
used commonly in Oklahoma, where earlier narratives uniformly use the term
Delaware. Julia Hall (1852-1942) referred to “my people,” an appropriate trans-
lation for the self-referent term Lenopi as well as for Lenape (19). Until recently
I did not understand the urgency expressed by both Nora Thompson Dean
and Belva McBurney Secondine, descended from Plains peoples, for recov-
ering all the information possible about these people. These “histories,” with
all of their perceptual distortions and other peculiarities, do include bits of
information that can be decoded in the context of ongoing culture change.

These histories might be useful to academics if transcribed in their orig-
inal form, directly from recordings, or if the locations of the original versions
were clearly identified. Indiana University has the world’s foremost program
in folklore and publishes the premier journal in the field, yet these editors
appear to lack basic knowledge regarding how that complex field operates.
The result is far from a scholarly work. The prolific amateur historian Clinton
A. Weslager acknowledged that his works were journalistic accounts of the
Delaware people. Weslager did, however, have basic scholarly concerns that
place his works far closer to modern scholarship than anything found in this
volume. This effort suggests that those involved in this project were uncon-
cerned with scholarly forms (see Charlton, Myers, and Sharpless, ed., History
of Oral History, 2007 and Thinking about Oral History, 2007). The intended read-
ership of this volume is not the scholarly community concerned with peoples
of Native descent whose ancestors originated in the Mid-Atlantic region. The
received wisdom that fills this work reflects the final phases of acculturation of
some of the best-documented Native tribes in North America. These peoples,
however, were far from the passive victims of a European invasion, as some
historians and the editors of this work would have us believe. Native peoples
were skilled and often brilliant politicians, merchants, and entrepreneurs
who negotiated the frontier between foraging societies and a preindustrial
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European expansion. Those “Natives” who wound up in Oklahoma had
elected to participate in traditional ways. They retained their language and
at least some elements of culture well into the twentieth century. However,
they are not the only descendants of those who lived in the woods, called
wilde by the Dutch, who became emblematic of “Native” life. As early as the
1630s some of these Natives chose a different path. Those who settled down to
farm were lost from view and no longer identified as Indians. The process of
becoming today’s Americans may have taken different routes over the centu-
ries, but the results are much the same. This volume contains glimmerings of
once vital cultures whose last speakers only recently were absorbed into that
vaguely ethnic mélange that typifies the United States of America.

Marshall Joseph Becker
University of Pennsylvania

Medicine Bundle: Indian Sacred Performance and American Literatures,
1824-1932. By Joshua David Bellin. Philadelphia: University of Pennsylvania
Press, 2008. 272 pages. $55.00 cloth.

Ostensibly concerned with a series of case studies and display texts from
the century between the Indian Removal period and the New Deal-Collier
Bureau of Indian Affairs, Joshua Bellin’s Medicine Bundle actually addresses
a deeper, more profound subject: the intercultural construction and perfor-
mance of Indian identities. Bellin’s overarching goal in Medicine Bundle is
to “put to rest the lingering notion that tradition and innovation were (if
not absolutely opposed) recognizable extremes on a continuum of Indian
answers to colonialism.” Such a simplistic approach is unproductive because
it fails to account for many aspects of early Indian writing: “the diversity of
responses in any Indian group, the limitations of identifying Indian responses
to Euro-American terms solely in Euro-American terms, and, finally, the flex-
ible and fugitive nature of traditionalism, which could be achieved through
accommodation as surely as through anything else” (119).

Medicine Bundleis dedicated to illustrating the creative strategies by means
of which both Indians and non-Indians exploited the resources of the other to
create performative identities that advanced their individual and community
interests. Arguing that “there is no absolute difference between the perfor-
mance of medicine by Indians and by whites,” Bellin uses the term medicine
bundle as a metaphor for “the bringing together of diverse medicine acts, all
of which derive their form and power through contact with their others” (9).
The book is divided into three chapters, each of which deploys deconstructive
analysis to demonstrate the ways in which the Subject employs the objects,
rhetoric, and/or frame of the other to augment his or her own agency.

The first chapter focuses on George Catlin as artist-entrepreneur by
locating him in the context of antebellum America’s preoccupation with “the
vanishing Indian” as the pretext for the emergence of the “Indian medicine
show” and the ethnological enterprise, arguing that “one does not need to





